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TRANSLATOR’S INTRODUCTION

This succinct yet comprehensive and profound composition summarizes in a few lines
the approaches to the view according to various systems, from Satra to Tantra. The
vajra song begins with a verse on the nature of the mind, followed by a summary of the
four classical tenet systems of Indian Buddhist thought, pointing out the limitations of
the three so-called lower systems and describing the essence of the Prasangika-
Madhyamaka view. This is followed by two verses that introduce the view according to
the path of the highest class of Buddhist Tantra, including its cultivation and ultimate
result, as exemplified by the Hevajra Lamdre system. The song concludes with two
stanzas that convey the purpose of the composition and dedicate its merit.

Jamyang Khyentse Wangpo composed The Heart of the Profound Meaning as an
offering for the enjoyment of his teachers. In the colophon he identifies himself as a
“young and carefree vagabond yogi,” which could indicate that he wrote the poem in
his early twenties, around the time of his first trip to Central Tibet.! The only explicit
mention of a tantric teaching in the text refers specifically to the Hevajra Lamdre
system, likely placing the work in close proximity to Khyentse Wangpo’s early training

in the Sakya tradition.
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The Essence of the Profound Meaning

aho
Abo!

tagpa ma yin trodral gyi yeshé

Not permanent, pristine wisdom beyond elaborations;

[N [N
B & iy R A TR AR
chepa ma yin 6sal gyi rang dang

Not nothing, the natural radiance of luminosity;
N N & &

BN AR AN L HIR AN AR SA]|

nyi dang nyi min pata ledepé
Transcending the extremes of being both or neither—
N aaAd ~
NN '@‘%’gﬂi'&&'@im "\Y"\@’\’\H

sem kyi dorjé rangzhal la dii do

I bow to the true face of the vajra of the mind.

Av\/ . v v\v " Av k2 .
R EH REE (O]
chidén dzé drub jemawé zhung dang

The Vaibhisikas’ system holds external phenomena to be substantially existent;
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tak y6 khelen dodepé tawa

The Sautrintikas’ view accepts imputed existence;

RGN S|
sem tsam den drub nam den dang nam dziin

And the proponents of true and false images maintain that only mind is real—

SRR L]
den nyi ya dral tagché Ié ma dé

Separating the two truths, they do not go beyond eternalism and nihilism.

o N N S, RN
JHER GRS A ANANFNR
kiindzob gyt kyen tendrel I¢ kyé shing

The relative arises in dependence on causes and conditions,
NN EH DR FINELDR R GTRR
EARSEARNESUARN Rl

kyé tsam nyi né tongnyi du sharwé

Yet dawns as emptiness the very moment it appears—

qP\ﬁ 4" %N '%R"’\%ﬂ RN ahﬂ’\fxﬂ AR H
den nyi zungjuk khelen dang dralwa

The final conclusion of the Prasangikas is that the union of the two truths,

i«"rﬁmax‘gq'am'agx'qagﬁmaﬂ1
ngedon tartuk talgyurwé drubta

Beyond assertion, is the ultimate definitive meaning.

N"’\Iz(f [ e S O N.“. \N.‘/
NSRRI TAINAN
sal tong yermé zhi dii kyi gé dor

The indivisibility of clarity and emptiness is Hevajra at the time of the ground;

9smg‘é&wr\nm&'q‘{ﬁmm'qﬁwﬁr\']1
nyam su nyong yang sam jo ledé shing

Although experienced, it is beyond thought or description—
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tok tsok rangsal jenpa ru nubpé

Observe the luminosity of the mind’s true nature,

Eﬁ'qk\w'&m&\!'@'ﬂﬁ&'gﬂ&'mq‘éqwﬁf\j]
6sal sem kyi neluk la zik dang

Where all thoughts dissolve into its naked natural clarity.

L SO > . SN > Wi (s
ARARSEACALEE
degé ngang du yijé kyi lo dang

In that state, the conceptual mind and all dualistic appearances
a QAT
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nyi nang tamché rik ngo ru drolwé

Are liberated into the essence of pristine awareness. [7]

5544\1é&'@":ﬁ'gﬁ'qqu'%txﬁ&wnm]]
nyamnyong chuwd gytinbab tar gompé

Through familiarization with this experience continuously flowing like a river,

A a F N
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chok ngédrubpé ngaltso la jaro

One gains the solace of supreme accomplishment.

AL A a
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aho rimé khedrub kyi zhalung

Aho! Being well-versed in the teachings of unbiased scholars and siddhas,

A~ & [2N
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mang du t6pé gyalkham kyi ja dral
A young and carefree vagabond yogi

g R
naljor zhni gang shar gyi luyang

Offters this spontaneous song



S, N g SR . N o~
RN NSA A NIV AILNA]
shenyen chok gi zikmo ru piilo

For his sublime masters to enjoy.

~ " '\vﬁ vA VAVA'\/ .
N AN ENTA]]
gewa dé yi si zhi yi ché kiin
By this merit, may all beings realize the heart of the definitive secret,
Ax AR AT RR WA F T ANKA LR
SR ER RS Sat
khor dé yermé chakgya ru dampé

Which binds all phenomena of existence and peace

Daye [ o N S oS
AR F e g G apega
ngé sang nyingpo dro kiin gyi tok né
With the seal of the inseparability of samsara and nirvina,
\‘/ 12 A ’, 'qA'\/ 7 u“ v \"
ARG AT AR GG
dén nyi drubpé ménlam zhik zhu’o

And thus accomplish the two purposes.

By Jamyang Khyentse Wangpo.



NOTES

Jamyang Khyentse Wangpo was famous for being an accomplished scholar at a very early
age. At the age of sixteen, for instance, he wrote the theg pa’i rnam dbye gsal bar byed pa’i
gtam legs bshad ngo mtshar chu gter (KVP B394), a remarkable doxographical work that

discusses at length many subtle points of a multitude of systems of Buddhist thought and
praxis, both Sttra and Tantra.
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GLOSSARY

beyond elaborations
~
‘;}N ‘N = sprosbral
A phrase used to describe ultimate reality, indicating that it lies beyond the scope of the
conceptual mind.
emptiness
o, . ~A . 7 - -
%IR (] ‘}ﬁ] * stong pa nyid © Sanyati
The lack of inherent existence and the freedom from all conceptual elaborations.
essence of pristine awareness
a_ A~ .
’xﬂ'&" ° rigngo
Synonym for the nature of the mind. Pristine awareness is the most subtle, inherently
unstained level of awareness, temporarily obscured by the veils of mental afflictions and
conceptual thought.
Hevajra
’\5']‘\1 {X] * dgesrdor ° hevajra
One of the main deities of the highest class of Buddhist Tantra from the New Translation
period (eleventh century onward), Hevajra is of central importance in the Sakya and Kagyu
traditions.
inseparability of samsara and nirvana
ABXRANAIXAR| « Rbor das dbyer med
The name of the ultimate view according to the Lamdre system of practice.
luminosity
gﬁ“’]&f A * bdgsal ° prabhisvara

The mind’s inherent quality of knowing.
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Prasangika
QNAGRA| © thal gynrba © prasangika
Literally, “Consequentialists.” One of the two main subschools of Madhyamaka.
Proponents of this school do not establish any thesis on their own but merely demonstrate

that any thesis about ultimate reality is untenable by pointing out the unwanted or

impossible consequences of such views.

pristine wisdom
-~ . o —
w ﬁl\q * yeshes © jiidna
Generally, the nonconceptual wisdom of an awakened being. Depending on the context,
however, the term can have a wide range of meanings, from the luminous awareness

primordially present in the mindstreams of all beings to specific kinds of wisdom of the

path, to the resultant, nonconceptual wisdom of a buddha.

relative
-\‘/ .
THER] - kun rdzob * samvrti
One of the two categories used to determine the nature of phenomena. Relative or

conventional reality is explained to be the way things appear, as opposed to ultimate reality,

which is the way they really are.

Sautrintika
54\’{‘2’ W] ¢ mdosdepa * sautrintika
Literally, “Satra Followers.” The Sautrantika system relies closely on the satras and rejects
the authority of the Abhidharma treatises accepted by the Vaibhasika. In Tibetan
doxographical works, it is listed as one of the two philosophical systems of the Sravakayina,
the other being Vaibhasika. Both schools accept the true existence of external phenomena

in terms of partless particles and of mind in terms of indivisible moments of awareness.

supreme accomplishment
Ngﬂ'ﬁ{N'q%q'“} * mchog dngos grub pa
The attainment of perfect awakening or buddhahood.

true and false images

S\Nq?ﬁ’\’\ﬁlgﬂ * rnam bden dang rnam rdzun

These terms are associated with two schools of thought in the Mind Only system. These
schools agree in their assertion that the images apprehended by the mind—that is, the
object-aspect of dualistic perception—are mental phenomena rather than externally
existent phenomena, but they differ with regard to the ontological status of these images.
According to the proponents of true images (sometimes called True Aspectarians), these
images are real phenomena, and the senses are veridical, whereas the proponents of false
images (also called False Aspectarians) assert that they are not real because they are based on

delusion.

two purposes

%ﬁ“@‘\q * don gnyis

The accomplishment of benefit for oneself and others.
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two truths
] ;ﬁ’ﬂ %N | © bdengnyis © satyadvaya
The relative truth of the way things appear and the ultimate truth of the way things really
are. These two categories, used to determine the nature of phenomena and perception, are
defined differently according to various schools of thought and practice.

Vaibhasika
é’%’q | © byesmraba ° vaibhisika
Literally, “Vibhasa Followers.” The Vaibhasika system relies on the authority of the
encyclopedic Abhidharma work known as the Mabdvibhisa, or Great Commentary. In
Tibetan doxographical works, Vaibhasika is listed as one of the two philosophical systems of
the Srivakayina, the other being Sautrantika. Both schools accept the true existence of

external phenomena in terms of partless particles and of mind in terms of indivisible

moments of awareness.

vajra of the mind
A ASXS . . . .
NXNYEE| o semskyirdorje © cittavajra

A tantric term for the ultimate nature of the mind. It is one of the three vajras, the other

two being the vajra of the body and the vajra of speech.
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