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TRANSLATOR’S INTRODUCTION

The prayer translated here is composed of three sets of eleven verses of supplication
addressed to the three famous Buddhist bodhisattvas—Mafijusri, Avalokitesvara, and
Vajrapani—in that order. Collectively known as the Lords of the Three Families, they
are some of the most famous bodhisattvas in the Mahdyana tradition, myths, and
narratives. Additionally, the prayer is supplemented by two verses on the dedication of
merit.

The contents of the supplication comprise what is generally called the Stages of the
Path, or lamrim in Tibetan, and this term is indeed mentioned in the text and the
colophon. lamrim is made up of the topics of study, contemplation, and cultivation
that an aspiring Buddhist practitioner should cultivate and generate within the stream
of their own mind. These include ethical discipline, meditative concentration, spiritual
ideals like benevolence and compassion, and insights into the nature of phenomena
and their apparent reality. Some of the fundamental characteristics of lamrim are its
systematic approach to the presentation of the Buddhist path, including both study
and practice. Lamrim literature unpacks the entire Buddhist journey in a highly
organized and logical manner. Another feature is the comprehensive and exhaustive
nature of the presentation of the path. Even in a short lamrim text, the teachings of the
Buddha—from the very fundamental taking of the five precepts or reflection on the
nature of cyclic existence and its causes all the way to abstract ideas like meditating on
the view of nonduality and presentations on the nature of mind—appear as a
continuous process. The lamrim genre is famed for coherently integrating
contemplative topics from all the Buddhist vehicles in such a way that not only are the
seeming differences and incompatibilities among the vehicles dissolved, but the entirety
of the paths emerge as an organic whole, with the cultivation and contemplation of the
lower vehicles logically and necessarily leading to those of the higher ones, like the

lower flights of a staircase leading above. One of the finest examples of lamrim—



interwoven with supplications, aspirations, and exhortations—is The Experiential
Songs of the Stages of the Path by Je Tsongkhapa.

In the first eleven stanzas here, all of which are addressed to Madjuéri, the
supplications present such fundamental Buddhist practices as the four thoughts that
turn the mind to the Dharma, generating the attitude of genuine heartfelt sadness at
the world and its suffering, secking and relying on a spiritual master, observing ethical
discipline, and going through the process of hearing, reflecting on, and meditatively
cultivating Buddhist teachings. In this section, Jamyang Khyentse Wangpo prays to
Maifijusri, emphasizing such paragons of Buddhist scholarship as gaining masterful
command over different sciences, and most especially the tantras. He also mentions the
traditional activities of accomplished scholars: exposition, composition, and engaging
in dialectical debates. The author then proceeds to supplicate that, upon successtul
completion of study, Mafijusti may guide and inspire the practitioner to dedicate
themself to the actual practice, that is, to cultivate the stages of the paths of satra and
tantra in a secluded place. Moreover, he requests that if the apotheosis of Buddhist
practice—namely, awakening—is not attained in this life, Mafijusri will guide the
practitioner during death, the intermediate states, and future lives. Regarding this
section, an interesting observation can be made about its ontological reflection on the
identity of Mafjusri being not so much a historical person (both mundane and divine)
but the actual personification of the wisdom of all the buddhas and bodhisattvas.
Here, Khyentse Wangpo identifies Mafjusri as the luminosity experienced at the time
of death.

The second eleven verses are addressed to Avalokite$vara. As expected, they focus on
the elements of the compassion of the buddhas and their spiritual heirs. Khyentse
Wangpo supplicates the deity for the removal of adverse conditions that limit and
obstruct spiritual practice and the multiplication of conditions that are favorable for
the flourishing of the Dharma—such as spiritual teachers, companions with proper
orientation, places, and sustenance that provide support in a practical manner, and
inner qualities like devotion, compassion, and discriminating knowledge. Made with
enthusiasm, the supplications reveal a deep yearning for realization, yet at the same
time they acknowledge the current limitations imposed by habitual patterns. Khyentse
Wangpo thus requests that Avalokite$vara assist in the achieving of loving kindness,
compassion, twofold bodhicitta, and the discriminating wisdom that penetrates the
veils of appearance and reveals reality as it is.

The last section of the supplications is addressed to Vajrapani, the bodhisattva in
whom the three secrets of the buddhas and their spiritual heirs are subsumed.
Vajrapini is addressed with a descriptive epithet: Lord of the Secrets. Khyentse Wangpo
requests him to protect those living during the degenerate age from the sufterings of
disease, warfare, famine, and afflictive mental states. Furthermore, the supplications

make a heartfelt plea to guard these beings against the decline of the external world and



the darkness of the terrible trinity of attachment, aversion, and ignorance. Also
included in the supplications addressed to Vajrapani are a brief mention of the stages of
the path of tantra, such as maturation through empowerments, observation of the
tantric pledges that one commits to at the time of empowerments, the cultivation of
tantric meditation, and the attainment of the mundane and supramundane
accomplishments. This indicates the importance of this deity in the world of tantric
lore, myths, and practices.

The prayer to the three bodhisattvas ends with a long colophon in prose,
mentioning the names of those who requested the verses and its place of composition,

as well as the aspiration that the author had for the potential readers of the prayers.






SgAgRE
A Melody of Devotion

s gagdRe
namo guru manjugoshaya

Homage to guru Marijughosdaya!

&mq@q@a\‘quﬁéﬁ&“ﬁ&]‘
kha khyab gyal wa kiin gyi ku yé shé
With undivided and heartfelt respect, I supplicate Guru Sthiracakra,’

S AN TR RES WA A
A IENF ARG Il
chik dii la ma ten pé khor lo la

In whom the bodies and wisdoms of all the victorious ones

a A [N A~ N
R B ARGV AR AR RAT ||
mi ché nying né gii pé s6l deb na

Pervading space are subsumed.

'\A' v A . A UA v, v A'
g ER g PrraBaafayaalsgay|
tuk jé chen gyi zik shik jam pé yang

Gaze upon me with your eyes of compassion, O Mafijusri!

2R MR AT R YN FTRAART

3PS el

nyé ké dal jor mi li tob dii dir

On this occasion, when I have acquired human birth, endowed with leisure and
opportunities that are difficult to attain,



A a QA a
AR z\'q&,'q iﬁq RARE: {"'{gN U H
long mé chi wa den pé tson drii kyi

Being diligently mindful of death and with urgency,

o aQ F a
ﬁf\'qq'@%'éﬂN"U,ﬁ'N'N'&aﬂ"N'Q‘?H
si pé ptin tsok kiin la ma chak pé

I'am not attached to all the glories of cyclic existence.

N2 BN a
ax AR R SaRaaaR Agas||
tar d6 lo dré kyé chik jam pé yang

Generate in me the intelligence of aspiration for liberation, O Maiijusri!

?\r\'qwqutg%’mm’a&N'sr\'!\\]1
deng né zung té tsé rab tam ché du

From this moment and in all my successive lives,

", 2 v v N " Av P v > 2 “
&8 YA FH AT AN/ Y|
tsen den la ma gé wé shé nyen gyi

Connect me with the good fortune of being able to attend,

v v 3 . v v A 02 =~ v " A
FRAAR RGN YA N RYE FNER|
zhab pé nyé pa sum gyi nyen nii pé
Through the triple means of pleasing,?

oA aQ
NI ARSI REA A RIAN]|
kal pa zang por jor chik jam pé yang
To the lotus feet of the guru, the virtuous friend endowed with the qualities, O
Mafijudri!
%m«’m«gr«\@m'@&Ng&mvﬂ]
dé 1¢ khé lang tsiil trim nam par dak

Upholding the pure ethical discipline received from the guru,

~ QA A
&YR'%'E N 'ﬁ?'q NN KR TAN ﬁ”
mang du t6 dang sam pé pa rol son

I arrive at great learning and reflection that goes beyond.

> A " \/ " 'Av 12 v, UA
gﬂ%ﬂ Qﬁ&ﬂ\f 4y (5{ %44'! £ f’\éﬂ 4']
tsé chik gom pé zhi lhak zung juk gi
Open the hundredfold doors of the samadhi



& O\ - ~ AF a
5&'@&"3'g"nggr\'&éf\'qﬁ&rm'ﬁgf\«q}
ting dzin go gya jé dz6 jam pé yang
Of calm abiding and higher insight through single-pointed cultivation, O Manjusri!
[229]

N 5 [ Vol R S -S
AT PRI NEY I ENRINRA]]
lok ma tsar chéd zhen dak jé zung wé

Grant me the unerring intelligence to tame unwholesome speech

N a X, N
SCECES R R ES ST
tiin mong rik pé né la ma mong shing

And the ability to care for others,

12 V\U\‘/ v 1\ Av\ v v,
BHR YR IR AN A
khyé par dé n6 gyii dé ngé sang la

Not being ignorant with regard to the common sciences

NN N D A
AGN AR TN B RaK IR AZRN]|
driil mé lo dr6 tsél chik jam pé yang
And especially the ascertained secrets of the siitras® and the classes of tantras, O
Mafijudri!
AR NAN T UE I TR NR RAR A
AARNF RS IRARRIRRA]
ché khé lo den jé wé yi wang trok

Grant me the glory of speech so that I may have skill in teaching, attract the attention
of millions of intelligent ones,

~ ~ aAa ~
FR RN ARG NR RN |
ts6 pé pé gol triil pé drek pa chom

Debate so as to destroy the mistaken pride of opponents,
A a a
BN GRS Y TR AN G|

tsom pé tub ten ylin ring sal nii pé

And, by means of writing learned compositions, clarify for a very long time

[N A~ N N
IR R A YA BaREA A AZAY||
ma wé wang chuk ts6l chik jam pé yang

The teachings of the victorious ones, O Maiijusri!



ey e S B N
s AR R LR L
ta nyé kho né né la ma zhen par

Without being attached merely to conventional states,

DN S exqrryy e . D
AR5 R gy EE ARy
wen pé né su do ngak lam gyi rim
In a secluded place may I correctly cultivate the stages of the paths of the satras and
tantras.

gl gy g |
tstil zhin drub pé nyam tok y6n ten kiin

Spontaneously generate in me the qualities

‘g’m'&tr\'gﬁmgr\%ﬂ'a&&'ua'ﬁ@t\m]
ts6l mé gyii la kyé chik jam pé yang

Of experience and realization, O Maiijusri!

i EaRRasgaE)
gal té tsé dir ten pa ma tob na

If T fail to gain stability in this life,

A A NS (2
RS TER KT Jrarwdan|
chi wa 6 sal don gyi jam pé pal

May I perceive the actual Mafijusri in the luminosity of death.
N Nt A N

& Rﬁ 'ﬁﬂ -\ f\'ﬂN ‘BN 'ﬁq q] R@XQH

ngoén sum tong né ché kit drong khyer du

Care for me without interruption

agm&yﬁwgg&mﬁq'qﬁa\ma'ﬁsﬁaqx
dral mé jé su zung shik jam pé yang

In the dharmakaya citadel, O Maiijusri!

%X&f\'a@m'@':R"{R’R@&m&r\'ﬂ1
der yang triil né bar dor khyam si na

If T become deluded once more and wander through the bardos,

~ QLA
é}'&'&!&ﬂ'ﬁf\ﬂgﬁ'maﬂmrfx{w&\q]
la ma chok dang ten pé khor lo yi

May the supreme Guru Sthiracakra



g&r'ﬂ@m'3’&1&7\41'&13@&'&1&1&@]]
nam driil du mé dak pé zhing kham su

With myriad manifestations guide me to the pure realms

@R’RY%@"\Q@,N'ﬁg&'\gm'%ﬂ'qﬁ&l'ﬂa"\g&&q]
lung ten uk yung tsl chik jam pé yang

Where you bestow the comforts that have been prophesied, O Mafijusri!

g 2N e
AN ARR AN ARG GRTR|
1¢é ny6n wang gi si par kyé gyur kyang

Even if T am reborn in cyclic existence due to karma and afflictions,

v, \/ 1\ 1\/ v\ 1\ VA v v
ANAIRGS IS XN
dal jor ten tob tek chen rik sé né

May I attain a life of freedom and advantages, activate the potential of the supreme
vehicle,

R dgsg)
ka wa mé par lam gyi lhak ma kiin

And create the auspicious conditions to complete the remaining paths

~ aAn N N S

EraaA 38 AR R §aREs iR RgRA|
dzok pé ten drel drik shik jam pé yang

Without difficulty, O Mafjusri! [230]

SR> W S g 2 . .
TR RAYI IRARAGNHINTAN
dor na di chi bar do né kab kiin

In brief, in all the states—this life, the next life, and the bardos—

A & _\F
3] AR NN R AR A aSaraa]
gon po khyo 1é kyab zhen mi ts6l wé

Not looking for a refuge other than you, the protector,

v v\‘/ v A v, VA 2 quﬁ
AR R RPAY SEAN SR
rang zhen don nyi lhiin gyi drub pa yi

Directly grant the virtuous qualities



~ ~ A& N
z\q‘ N 5%54 Rﬁ'ﬁa\f '%[‘74'64] RENA ‘W‘\SRN H
g¢é tsen ng6n sum tsol chik jam pé yang
That spontaneously accomplish the twofold benefit for oneself and others, O
Mafijudri!

FELRMTRA
namo guru lokéshvarya

Homage to guru Lokesvaraya!

a_ A ot
YRS GG RRERYRL )|
sé ché gyal kiin nying jé pung po la
The embodiment of the compassion of all the buddhas and their heirs

a 54@41 ﬁ ﬂs@x& %4’]4\1"4 q:'\”
la ma chak na pemor tsen s6l war

Is given the name Guru Padmapini.

v\ 12 v v v\‘/ v \/ v > v
AR AR R ARkt |

mi ché dung shuk drak p6 sl deb na
To you I undividedly and fervently pray.

1\ v, . 2 \/ 1“ 2 k2 v A
VAN FAARATRNAA G 239
tuk jé lhak par gong shik chen ré zik

Consider me strongly with your compassion, O Avalokitesvara!

t:vﬁq'ﬁr\nﬁq'ﬁ&%ﬂ«'&&'&axa«uaj]
dak dang dak dré nyik mé tar kyé pé

For all beings—myself and those similar to me, born in a degenerate end-time—

R 2 S,
AR VRVGNSAINTTH|
yi chen duk ngal gya tsor jing wa kiin

Sinking in the ocean of suffering,

&YQ'M | @ﬁ Z\\\} aQN ﬂﬁﬁ & Qé"\l ﬁ”
gon po khy6 1é kyab zhen ma tsal na

There is no other refuge than you, the protector.

10



17 v v v\/ 'A v 12 v A
%ﬂ" Q§"\Y q!\&{ ﬁN iRN ﬂﬂ" gﬁ £\ QTET‘N‘H
duk ngal dam né dong shik chen ré zik

Therefore, pull us from the mire of suffering, O Avalokitesvara!

e e .
f\"\! N @’\"'{@RQQ’N g @ﬁq a‘g&i \;ﬁ @R H
dal gyé jor chii gyen pé lii ten kyang

Though this body is adorned with the eight leisures and ten opportunities,

«2241'qa'a:jﬁ'&&'@.’fﬂ«‘i'@{@a@ﬂ]
jik pé kyen mang tso wé kyen nyung zhing

Many are the conditions that can destroy it and few are those that sustain it.

NN PN N
ENRFE P AU A BNHRBE|
ch6 zhin ché la gal kyen ché mang chir

Since there are so many obstacles to living in harmony with the Dharma,

[N ~~ 2N [N
& 'N%ﬁ'QX'ét\'N ‘74'64'1 gﬁ"\k\f '4"34'14\! ”
mi tiin bar ché sol chik chen ré zik

Ward off that which is in discord with it, O Avalokite$vara!
sNoaa NN A
A RRARANARRI AR LA

gé wé shé dang gé wé drok po dang

Grant me spiritual teachers and virtuous companions,

~__a ~ ~~
AN RAMFNAR SNRNIFUINAR]
wen pé né dang ché tiin yo jé dang

Secluded places, and necessities conducive to practicing the Dharma,

v vA v\v P k2 " \/ v v\'/
ARG RN AR AEG AN AN]]
dé dang nying jé shé rab tsén drii sok
Devotion, compassion, knowledge, virtuous diligence, and so on,
D g B Vo S .Y
NG P AN SN GRS FF NI
tiin kyen lek tsok tsol chik chen ré zik

Which are favorable conditions and positive supports, O Avalokitesvara!

~ a_aa._A_A a
A darua & adR R A5 Iq4||
do nub tsam yang mi chi deng mé zhin

Having no confidence that I will not die tonight,

11



QA A& a_ A~
gﬂm'@'qqmsf\'m?aai&'uﬂ
drub la chi shél jé pé ngang ring po

L, alazy one, still procrastinate in practice.

N o a
RRAARR EN TR RN ARARN|
dak la dam ché yong dii mi da wé

Therefore, since the time for the holy Dharma will never come, [231]

& [N [N
qgﬁ'ﬂﬂN"?@N'ﬂ'ﬂﬂ%ﬂ'gﬁ'?‘“'ﬂﬂﬂk\qx
tsen tab triil pa shik chik chen ré zik

Forcefully destroy my delusion, O Avalokite$vara!

BR AN R TRRER @S & A LA
THRFNARIRARNT G SN
ting né khor wé d6 zhen ma lok pé

Since I have not truly overcome my attachment to cyclic existence,

g&'ﬁﬂ&ngq'@R’Qﬁ'uaﬂﬁ'&xa&%}]
nam kar drub kyang si pé diin mar chor

My accrued virtue is lost due to pursuing mundane goals.

[N gl [N
FRUANAE IR AAE TR ||
tar pé sa bon dral wé men dak la

In me, the lowly one who is bereft of the seeds of liberation,

i&'@@&'iq'ﬁ%ﬁ%ﬂgﬁ'wq‘éqw
ngé jung dak po kyé chik chen ré zik

Generate intense renunciation, O Avalokite$vara!

2G5 5 Ay ax AR TR
rang nyi kho na sok ¢ tar d6 kyang

Thinking only of freeing myself from cyclic existence,

N A [N A
58 NBE AR IR IR R |
nam khyen go pang tob pé tab mé pé

There is no means to attain the state of omniscience.

UA 02 v UA v\v v v\
G5 BRI YR R IR GIREN||
zhen chir jam dang nying jé jang chub sem

For the sake of others, generate uncontrived love,

12



\/ 1“ v v, v\ 'A v 12 v A
AR AT AR Ll R Eal |
ch6 min gyt la kyé chik chen ré zik

Compassion, and bodhicitta within me, O Avalokite$vara!
[N “é‘\‘/"’

AR AR N A el

ji si dak tu dzin pé lo yo pa

Aslong as the cognition of self-grasping exists,

N O\ [N
AR5 IR REG ARG AT RN|
dé si zung dzin triil pa mi zé pé

The delusion of subject and object will not cease.

A NN aa
N'Nx'gﬂ'QQ'ﬂN'T\Q'X"\Y'ﬂ'U\YN]]
so sor tok pé shé rab ral dri yi

Therefore, with the sword of discriminating knowledge

PN v Q a
ﬁl\f ' Q’é’q '5’\'641 'gﬁ"\&f '4']34'14\1 H
dr6 pé da wa cho chik chen ré zik

Cut the net of conceptual elaborations, O Avalokite$vara!

AR S AL A Q.
& ﬁxﬁ £3 ’R!\x&l\f gﬁﬂ g x@ﬁ '6‘?'] ]
dor na tsé dir ché ché tar chin ching

In brief, may I master the practice of the Dharma in this life

q%qa'@&'@R’ﬂﬁﬂ%’ﬁ'gﬂﬂﬁm'gm]]
chi wé dii kyang né chéd duk ngal dral

And be free from intense pain at the moment of death.

g&'@q&&mﬂ%N't:!?{ﬁ'umngﬁq&\q]
jang chub sem nyi zh6n pa la ten né

As I ride twofold bodhicitta,* may you lead me

q%’ﬁ&ﬂf\ﬂ&’{&«'ﬁq'gﬁ'r\«q%qm1
dé né dé war drong shik chen ré zik

To greater and greater happiness, O Avalokitesvara!

q&’@’%& '@f\'ﬁﬁnanﬁ«'ﬁf\'&rmﬂ
gang du kyé kyang gé wé shé dang jal

Wherever I am born, may I encounter a spiritual teacher.

13



v 2 v v v v 2 A 12 "
YRR PR BN FRASLTFA]|
su dang drok kyang chak dang ching wa dral

Whomever I befriend, may I be free from the binding of attachment and aversion.

Q, A
BRI IR IRG RS
ji tar drub kyang jang chub ché chok 1é

However I practice, may it never stray

ﬁ&'wa'agm'&rf\'&ﬁfﬁ%ﬂgﬁx«'ﬂ%qmx
nam yang dral mé dzo chik chen ré zik

From the supreme conduct of awakening, O Avalokite$vara!

. g a
&g ;%ﬂ 'KR”\%'%RN \;4'] N'NG RSﬁﬁN H
tar tuk rang d6n pang tok tar chin né

Eventually, having succeeded in abandonment and self-realization,

1\‘/ ] v 1“ V\AVA ", v
s §x AR e
zhen do6n kha khyab nying jé drin 1é chen

Being endowed with the activity of all-pervasive compassion for others,

NN A a
&5 N ER AR garax a3 x AR <]
gbn po khy6 dang nam tar yer mé pé
May you swiftly grant me the state where I am indistinguishable
. L 2 S 2
4'1 (20N %R 5%{”\1 64'1 gﬁ B\ ﬂﬂﬂNH
go pang nyur du ts6l chik chen ré zik

From both you as protector and your example, O Avalokite$vara! [232]

namo guru benzapani

Homage to gurn Vagrapani!

g&\r%«rg&miqﬁw'@'qmnﬂgafﬂ
sé ché nam dren yong kyi sang wa sum

The embodiment of the three secrets of the guides and their heirs

14



- Y
TRAAENF NINFREAGIN|
chik dii la ma chak na do jé zhab

Is Guru Vajrapani, at whose feet I supplicate

“ v v . Av . v \'/ v, > v
RN R IR QAR AN AR AR S|
nying né den pé dung wé s6l deb na

With yearning and heartfelt longing.
\‘/ v vA v A 1\/ 1“ . " “1
NGt SO E RN EEER |
ng6n sum jin gyi lob shik sang wé dak

Come bless me directly, O Guhyadhipati!®
21 & S & .\N,q“.&' "S3 TE(A
BN ARAYN ARGV AR B &

nyik mé dii tar kyé pé yi chen nam

Beings born at the end of the degenerate age,

" 12 v v v \( 1\‘/ " v .
R AENPRG &G MRV AR
gang du né kyang né tsén pong pa dang
Wherever they stay, are besieged by diseases,

&ﬁgﬂ&'ﬁg&'ﬁ&'%«ﬂ&'gﬁ&'t:!%rxmx]]
yi sub pung dang ché pé kab tsal war

Warfare, famines, and Mara with his entourage.
AR A~ N a
£ ER N SN R QA NR IR TAq|
dor jé go ché sung shik sang wé dak
Protect them from all these with vajra armor, O Guhyadhipati!
m vq 1\ v\/ vq 2 v \/ v AVA N
5| NSRRI ARG TN
lhak par teng ok war sum dén gyi rik

Especially regarding the three types of malevolent spirits—celestial,

AT A
&54 S| '554 NRIARY ﬂ Y 4" '6’\'”
nam pa du mé dro wé sok drok ching

Terrestrial, and subterranean—who variously snatch away the life force

\/ . v 2 “v 12 v, v\/ ’
FA Gy FR IR AR AT
n6 chii gii pé dung wa la jor wa

Of beings and bring great suffering to the deteriorated world,



&tg‘%ﬁm@N'qmgm%q'qw\n&'qrﬂ]
tu tob nii pé tiil chik sang wé dak

Tame them with your power and strength, O Guhyadhipati!

TR g e
zhen yang jik pa gyé dang chu duk sok

Furthermore, concerning the eight and sixteen fears®

“1 v 1\ 22 v “v 1\‘/ v“
NG A FAYHAFANFIT AN
mi tiin gal kyen du mé chak drok gi

And many other inharmonious obstacles

22 v, " 1“ v v A v 27
BRI N R NSl
dak zhen i ngak yi sum ching pa kiin
That bind the body, speech, and mind of oneself and others like iron chains,

NN QA a
QAN AN ER S NR IR

yé shé ral dri ch6 chik sang wé dak

Slice through them with your wisdom sword, O Guhyadhipati!

gm'qaﬁ'&'&q&ﬁm@r\u%]
tstil zhin ma yin yi la jé pa yi

When I am oppressed by the gloom of attachment, aversion,

NVN v\‘/ quﬁv Aqv N"( qu
SANFREANARRINING{ 4]
chak dang mong pé tib bii nén pa na

And the ignorance of improper thinking,
1\1‘\ v\/ 1\ ”. Av Av‘\/ 1“
FINEYS RRIFNRFI AR TN
tuk jé nyin mor jé pé zi 6 kyi
Dispel the darkness of the afflictions

N A o a a
b5 Kmargq X da R Raa)|
ny6n mong miin pa sol chik sang wé dak

With the brilliant sunrays of your compassion, O Guhyadhipati!

1‘\ v 1“ 12 ~ " Av\ v\ . .
59 3 G AT A NKN G AT
ké chik tsam zhik gé wé sem ky¢é kyang

Although momentarily the virtuous mind arises,
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2 12 UAUA 1“1 v UA
SRR R DR Rz Es Py
dii dang di kyi i kyi bar ché kyi
Obstacles of demons and their diabolical designs
P, R R S 2
FyRA Ry ag A
lo na lok pé lam du gyur jé pé

Shift my frame of mind in perverted ways.

@r\'@qm&'ﬁﬂmfﬁ’mgq'qma'qa'qrﬂ]
jang chub lam gek dr6l chik sang wé dak

Destroy hindrances on the path to enlightenment, O Guhyadhipati! [233]

?\N'R!R'Q%R"\R'@R@Q'&I&!N'ﬂgl\!"\f\'ﬂ
ngé par jung dang jang chub sem nyi dang

After I have achieved mastery over renunciation, twofold bodhicitta,

a A A~ F
@N.quﬁNvgqgﬁ.qv@vﬂévﬂ\q]
gyal wé sé kyi cho pa gya tso la

And the ocean-like conduct of the heirs of the victors,
x&s«n@xq«@q&@ﬁ'&rﬁm'@]x

rang wang gyur né kiin khyen yé shé kyi
Quickly grant the state

. [ o 2 S -
4'] (20N @R Q%{"\' 64'1 ﬂNR (N[} qz\q”
go pang nyur du ts6l chik sang wé dak

Of omniscient wisdom, O Guhyadhipati!

‘@’ﬁ'g'@m'qa'ﬂﬁa'mw&aa'ﬁq'ﬁr\j]
khy6 ni gyal wé sung rab ta dak dang

Since you hold the entirety of the discourses of the Buddha,

e ER aaama s
5| INARRTNTHRR§ I

lhak par dor jé tek pa kiin dzin chir
And especially the Vajrayana,

qk\rf\'éqm&'@%qaﬁm'&r@wuﬂ
sang chen lam gyi ten drel ma lii pa

Spontaneously generate in me the auspicious conditions, without exception,
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\‘/ ] N v v, v =~ 1“ 2 k7 Av
SNRRGAVGF SN NRRARAT]

tsol mé gyii la kyé chik sang wé dak

Of the path of the great secret, O Guhyadhipati!

= qugy g BT
wang gi gyti min dam tsik nam par dak

After I have matured by means of empowerments,

[N &N a & O\ &N
Rarzraae ) HrrEs aax g |
rim pa nyi kyi ting dzin tar chin pé

Perfectly pure pledges, and the final samadhi of the two stages,
A 1\ v A 1\ v, . “v \‘/ v UA
AR 54 AR S AN IRARIN Y|
jik ten jik ten dé pé ng6 drub kyi
Generously grant me a banquet
‘&T . [N Vo > S -
AR S B SR GO ANRRARAA]
ga ton lhuk par tsol chik sang wé dak

Of mundane and supermundane accomplishments, O Guhyadhipati!”

1\1\ 0 A v v v v\/ v
' & RATYRNIRHFINE]|
gal té tsé dir drub ta ma nyok na

If cyclic existence is not transcended in this life,®

NGRS
si pa kiin tu dal jor i ten chok

Aslong as rebirth continues, let me always be born with a superior body endowed with
freedoms and advantages

&‘153&\1"ﬁﬁ'ﬁ'ﬂ@ﬁ'@&'w'&?{wqa}]

to ri yon ten diin gyi rab dzé pé

In a family line that is beautifully adorned

2N a F_ & [N
(4" \\ ﬁaq ENCA} r’{ﬁ6ﬂ 4" NRARR ﬁﬂ'”
rik su kyé war dz6 chik sang pé dak
With the seven qualities of the higher realms, O Guhyadhipati!®

5&'&'ﬂﬂ'@'ﬁﬁ'ﬂ&"ﬂﬁ&'ﬁ&'&lﬁm}x
kyé ma tak tu gé wé shé dang jal

After I have met a spiritual teacher immediately after being born
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2 A 17 UA " A " v 7
YRR TGS RRNEA|
sung gi dii tsi tstil zhin drub pa 1¢

And correctly cultivated the nectar of speech,

&R A BA AR WG HE NFAN A A(|
gon po khy6 dang yon ten tsung pa yi

Directly grant me the good fortune

~ ~oa a
sprrasRaEy g S quaadasg)
kal zang ngén sum ts6l chik sang wé dak

Of a state where my qualities are similar to yours, O Guhyadhipati!

?\'grﬁqw@w@m'qgk\r%k\r@1
dé tar chok dii gyal wa sé ché kyi

In this manner, through the power of invoking the vows and supplicating

&r@qn@"@f'ﬂ&'&ﬁk\rﬂ%ﬂn%wq]
khyen tsé nii pé yé shé chik dii pa

The bodhisattvas of the three families, the glorious gurus

v 2 v v“ v 1\ v UA
L C RS S N
pal den la ma rik sum sem pa yi

In whom the wisdom, love, and power of the victorious ones

gﬂk\f'é’qaﬁar\'q{mnqﬁq'w‘i'&xg’&\q]
tuk jé kiil zhing s6l wa dab pé ti

And their heirs of all the directions and times are gathered,

[N . &N 2N
S ANk sl
ji tar m6n pé né kiin nyur drub ching

May all aspirations be quickly accomplished as wished for, [234]
v, a . v .. 03 22 .. ..
TG AR GIN TR FYIHAN

ten dzin zhab ten shé drub ten pa dar

The holders of the Dharma live long, and the explanatory and practice teachings
flourish.

B g
dro nam dzok den dii kyi jor pa dang

May beings be endowed with the wealth of a perfect eon

19



A 1““1 N 1\ v v Av 'A '\/
TREAAT AN GNRRRT AT
si zhi gé lek gyé pé ta shi tsol

And be granted the auspiciousness of every goodness in existence and cessation.

This was written at the earlier bebest of the treasurer Lodrd Zangpo, dignified with devotion, faith,
and generosity; Jamyang Yonten, rich in intelligence; and the close attendant Tsultrim Gyatso,
who asked for a supplication with the aspirations of the Stages of the Path. Later on, from a
distance, something like this was fervently requested by the following pair: the lord of yogis and
great practitioner Chiying Palden, whose lotus of cognition was fully opened through the nectar of
the wisdom insight of the sovereign Vajra Queen, and the great practitioner Lodro Palden. It was
composed at the monastic house of lartse at Pal Evam Chiden,> a source of numerous precious
qualities, by the servant of gurus, the ignorant wanderer Jamyang Khyentse Wangpo. Through the
merits of single-pointedly supplicating with a pure beart, may uncontrived precious bodhbicitta arise

in the mental continunm of anyone connected to it by means of recitation and so forth.

Sarvada kalyanam bhavatu.’
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10.

11.

NOTES

This name refers to the sidhana of the sphere of stability (Sthiracakrasadbanam), which is
specifically associated with Manjusri. See the Mafjusri section (44—45) of the Sidhanamala
(sgrub thabs rgya mtsho), a compilation of 312 tantric sidhanas gathered by
Abhayakaragupta in the twelfth century.

The triple means of pleasing one’s spiritual teachers include offerings of material wealth,
serving with one’s body and speech, and putting into practice the instructions of the
teacher.

Here “satras” (mdo) refers to the Three Baskets (sde snod), not sttras alone.

The twofold bodhicitta mentioned here could be relative and ultimate bodhicitta, or it
could be the bodhicitta of equality between oneself and others and the bodhicitta of
exchanging self-cherishing with cherishing others.

This phrase is an epithet of Vajrapani. The three secrets of the buddhas and their spiritual
heirs are the secrets of body, speech, and mind.

The cight fears are those of fire, rivers, poison, weapons, armies, enemies, famine, and
death. The list of sixteen fears differs from context to context, although many items overlap.
One of the standard lists of the sixteen fears includes fire, rivers, snakes, flesh eaters,
elephants, prison, thieves, lions, a king’s punishments, enemies, evil spirits, leprosy, straying
from friends, famine, lightning, and loss of one’s prosperity.

This verse can be seen as a very learned summary of the tantric paths and practices.

The Tibetan conditional phrase here is grub mtha’ ma snyogs [read: rmyogs] na, a technical
term that is particularly associated with the Lamdre teachings of the Sakya tradition, and
used to denote the transcending of cyclic existence. For a very succinct summary of this
important concept within the context of the highest Vajrayana practices and thought, see
Gorampa, lam "bras smon lam, 672.

The seven qualities of higher rebirth are as follows: a good family, beautiful physique, long
life, lack of illness, good fortune, prosperity, and intelligence.

For Tsultrim Gyatso (tshul khrims rgya mtsho, nineteenth century), an attendant who
accompanied Khyentse Wangpo to Central Tibet, see Akester, The Life of Jamyang
Khyentsé Wangpo, 208.

It has not been possible to identify the two individuals named Chéying Palden (chos
dbyings dpal Idan) and Lodré Palden (blo gros dpal Idan).
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12. For a detailed treatment of Pal Evam Chéden (dpal e waM chos ldan), see Heimbel,
Vajradhara in Human Form, 2017.

13. “May there always be blessings!”
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GLOSSARY

Avalokite$vara
LS 4’12414\1 | phyan ras gzigs
The bodhisattva of compassion.
frame of mind
N
A%  blosna
Mental disposition.
guides
EC Riﬂ ° rnam dren
An epithet of buddhas, which literally means “leaders.”
higher realms
e
NN o mtho ris
The realms of the gods, considered a superior rebirth.
Jamyang Yonten
g ~~ \F.
RE&'ﬁg&N"ngN'Nﬁ'?ﬁ'@'&é} * Jam dbyangs kong sprul yon tan rgya mtsho
Jamyang Yonten (’jam dbyangs kong sprul yon tan rgya mtsho, 1813-1890) is mentioned as
one of the teachers of Jamyang Sherab Chokyi Nangwa (1854-1893). See Treasury of
Lives.
Lodrd Zangpo
A P
FYNRIRN] o blo gros bzang po
Lodré Zangpo (blo gros bzang po, nineteenth century) is also mentioned in the biography

of Ngawang Legpa, taking care of him at what was a very difficult time in his teenage years.

See Himalayan Art Resources.
Lords of the Three Families
a A
ARNAYNRAGN]| © rigs gsum mgonpo  *  trikulanatha

The bodhisattvas symbolizing the enlightened body, speech, and mind of the buddhas of

the three times.
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https://treasuryoflives.org/biographies/view/Jamyang-Sherab-Chokyi-Nangwa/8753
https://treasuryoflives.org/biographies/view/Jamyang-Sherab-Chokyi-Nangwa/8753
https://www.himalayanart.org/items/81607

luminosity at the time of death
A@ RN ANNES G RESANARIA|  + Ui ba ‘od gsal don gyi jam dpa’i dpal
The clear light experienced during the first bardo after death.
Maiijusri
ARENARA|  « Fam dpal
The bodhisattva of supreme intellect and wisdom.
Pal Evam Chéden
’\“N'@\I"if'g‘\! ‘¥« dpal e wal chosldan
The main monastic seat of the Ngor tradition of the Sakya school.
Stages of the Paths
"4&!'254] * lam rim
A means of presenting the paths to enlightenment, first introduced by Atisa’s
Bodhipathapradipa in the eleventh century.
stages of the paths of siitra and tantra
34\"\/'124']‘\' "'“34'@":'34} * mdo sngags lam gyi rim
The two aspects of lamrim.
Tartse
9 ?'%’ | © tharrtse
One of the four monastic houses of the Ngor monastery.
The Experiential Songs of the Stages of the Path
NN'Q&'N@N'NQ&} ° lam rim mnyam mgur
A seminal text by Tsongkhapa on lamrim.
Tsultrim Gyatso
é”“%&‘“ @Ng] o tshul kbrims rgya mtsho
Tsultrim Gyatso (nineteenth century) accompanied Khyentse Wangpo as an attendant
during a journey to Central Tibet.
Vajra Queen
\{quﬁﬁ * rdo rje btsun mo  * vajrayosit
The female buddha Vajrayosit is found in such tantras as the Gubyasarvacchindatantra
(Toh. 384) and Srikhasamatantraraja (Toh. 386).
Vajrapani
Q%K&ﬁ} * badz+ra pAd Ni
The terrific bodhisattva of enlightened activity.
wisdom insight
Q ':"N 4’]34'1&\1 Ao yeshesgzigspa © jianadarsana

Knowledge of the way to liberation.
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